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By Allah’s name Ar-Rahman Ar-Raheem ( The Multitudinous Mercy Give r) 


1. Ttaha. 1 

2. Not We descended on you g The Qur’an x to [you*] 
{have) misfortune. 2 3 

3. Except a reminder w3 for whomever yakhsha (\he\ 
reverentia lly -fean ) . 

4. A descending 4 5 6 from Who 1 ’ \He\ created the Earth w 
and the Heavens w the highs. 

5. Ar-Rahma’no on The Arshe s ( Throne of Kingship ) 
istawct {[He] set Himself). 

6. For Him what {are) in the Heavens'" 7 8 and what {are) in 

the E,arth w and what {are) between [them] both and 
what {are) under the thara ( ' moistened-soil ). 

7. And en{if) [you s ] louden by the say then verily He 
knows the secret and akhfcfi {more hidden ). 

8. Allah, no an elaha {a deity) except Him; for Him {are) 
the names the husncf {ultimate-around-most- beautiful) f 

9. And has ataka {happed toyoifi) Alosa’s {Moses) discourse. 

10. lidh {when] since) \he\ saw a fire; w then said \he\ to his 
family: w emkotho {let-you 2 stay / tarry)', verily I sensed- 
/perceived a flre; w la’ alia {craving currently unavailable 
deed that ] perhaps) aa’tee ([i] bring to) you b of it w by a 
brand or [i] find on the fire w a huda {divine-guidance). x 

11. Then lamma {when / whence) ataha {\he\ came to if) [he] 
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1 See the lexicon attached to this Translation for commentary. 

2 Here again, in English there is no way to directly say ” per se; as there is no verb for misfortune or its 

synonyms or words that carry its meaning. So we resort to indirect ways to covey the idea, hence: “ receive 
misfortune ” which is a noun prefixed by a verb rendering the action of this noun. 

3 The word means that which reminds or by which one is reminded. See And the word “SjSJjII” = 

reminder is a feminine gender, hence “ w ” is superscripted to it. 

4 The word “dsl>"” has r^ra/meanings, among them: (Y) gradual revelation,zn& (2) descending, (3) array. See 

5 See the Lexicon attached to this Translation for more elaboration on this wondrous word. 

6 The word “ istawd ’ has several meanings: (1) intended and set to fix or establish; (2) balanced from a state of 

imbalance; (3) became straight from crookedness; (4) matured and reached the age of discerning; (5) took 
a firm hold; (6) made or done (as in the case of food). It is of paramount importance to mention here that 
in the case of Allah, the “hold’ did He “ istawd ’ is not knowable, because there is nothing to compare Allah with to 
know the “hold’ of His action. 

7 The word “tSJ" ’ is moistened soil. Hence, it is “is J"” and not “ L r 1 'j^'”=sand and dust. 

8 In English I know of no superlatives for “hidf per se. So we transliterate and parenthetically explain. 
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1 2. Verily I, I am your 'Lord; so ekhla ’a 9 ( easily-take off your' 
shoes;verilyyou g (( 2 ri?)by the valley the holy Ttowa. 

13. And I chose you; g so ista’me’a ( affirmably listen [you)] 
for what ( is being) revealed. 11 

14. Verily I, I am Allah; no an elaha(a deity) except Me; so 
let [you* 1 worship Me; and a’qem x 2 (let-[you) up-to-fulfill 
the prescribed obligations of) the Prayer w for My thek’re 
(remembrance). 

1 5. Verily The Hour w (£r) aa’teeyaton (, approaching ); w13 akado 
([i] almost/ nearly) manifest/conceal 14 it w to be requited 
every a self w by what [A"] endeavors 15 (for). 

16. So let not assuredly repel you g a’n (off it w who p \he\ 
believes not by it; w and ettaba’a (\he] closely-followed) his 
haw a (tendentious liking), then die-out 16 [you) . 

17. And what (A) telka™ (she-that-afar-it/ it’ / that)"’ by your' 
jameene (right-hand), O, Mosa (Moses). 

1 8. Said [he] : she/ it w is my staff;"' \I\ lean on it; w and ahoshsho 1 7 
(I pull tree branches/ so leaves faff by it w over my sheep; 
and for me in [it w ] other motives. 

19. Said [He]: throw it w O, Mosa (Moses). 

20. So [A] threw it; w then edha (suddenly / whereas) [she] (is): 
a snake tas’ad 8 (energetically running).™ 

21. Said [He]: let-take it"’ [you) and let-not fear [you)-, 
[We] shall return it"’ to its"’ serata (state™) the former. w 


0 . 

0 <> iSj* 14^6 

Lajljcw^, i_iu>sj Sfj La jj>- Jli 


22. And let-draw [you s ] your 1 hand w to your ' wing 19 
(armpit/ upper arm/ side) [it™] egresses white of other 
than an ill, Ay a’ tan™ (miracle/ sign)™ another. w 

dL-ll>- cii ^“4 (i-M«Tj 

itjp * %y* yd* {j* 

23. To [We] show you g of Our Aya’te™ (miracles/ signs/ proofs) 
the kubrd 0 (she- biggest). 


24. Let-go [you ) to Pharaoh; verily he tyrannized. 
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9 The word “£^” in “jAij” = “£>,” however means took-off quickly while means took off easily, in 

other words: take your time and “ easily take-off your shoes.” See 

10 That is “Towel’ is the name of the holy valley. 

11 The word “^jl” in j” denotes at least six diverse meanings, all for communicating, gestured, wrote, messaged, 

inspired, whispered, one cast to another (e.g.: a commanded). And is fire or king. See 

12 That is you s must uphold/ sustain/ maintain all the prescribe obligations of the Prayer. 

13 In Arabic “ Hour 1 ’ is a singular feminine, thus the pronoun referring to it is so, it’s superscripted hyfl’ 

14 The word in carries paradoxical meanings: manifest or conceal. See j > 4 ^ and 

15 The word has several meanings, depending on the context (1) UJ J i.e. strode = walking 

with long steps, especially in a hasty or vigorous way; (2) “&*** j' A** i.e. treaded = walk on, over, 

or along; (3) “Jl^b Joe,” = endeavored, i.e. he made conscientious or concerted ffort toward an end, as in this 
context, (4) intentionally treaded. When in the sense of “striding” it is made transitive by 

and when it is in the sense of “work” then it is made transitive by See and 

16 The word “tS J >” means to die out, cease living completely. 

17 The word has several meanings, among them: pulling the tree branches to make leaves fall and thus 

produce fodder for the sheep. See jrdll. 

18 See footnote 15 above regarding 

19 The word “t 15 *” = “ wing’ has several meanings (armpit, upper arm, side) any one or all could be applicable. 

20 The word “tsjjSlI” is the feminine of = “the biggest, ,” See 
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25. Said \he\. my Lord, eshrah 21 (/eZ-fYo# 8 ]: delightedly open) 
for me my [chest]. 

26. And let facilitate \Yow] my matter. 

27. And let-untie \YotP\ a tie of my tongue. 

28. (So that) they z understand my say. 

29. And let-make \You s ] for me a minister of my folk. w 

30. Haroona {Aaron) my brother. 

31. Let-harden 22 \You % ] by him my stamina. 

32. And let-partner 23 him \You*\ in my matter. 

33. So- that nosabbehfA (\we) say : suhhana Allah) (to) You 8 
multitudinously. 

34. And [m\ remember You 8 multitudinously. 

35. Verily You, 8 You 8 were, by us Basseeran (keenly: Seer- 
/ Omniscient). 

36. Said [He] : qad (already and affirmatively) oteyta (had been 
accorded/ (given you?) your' quest, O, Mosa (Moses). 

37. And laqad(verily, already and affirmatively) surely manancf 3 
(We hadgraced OurboorT) on you 8 [once w another w ]. 26 

38. Hdh (when/ since) We [revealed] 27 to your' mother 
what (could be) revealed/revealable. 28 

39. That let-throw him \you y \ in the Ark then let-throw 
[him] 29 \you y ] in the yamme (deep and extended body of 
salty or sweet water)', then let-throw [him] the yammo 
(—yamme) by the bank, (there) takes [him] a foe 30 for 
Me, and a foe for him; and I cast on you 8 a 
fondness w fromMe;and to tossna’dt 1 (\you*\ be masterly - 
/ p ro f icient ly and p e rf ect ly reared u p )or\ M y E y e. 32 

40. Bdh (when/ while) your' sister walks then says [she ] : 
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21 The expression is an Arabic expression meaning his chest became-, delightedly opened. So, in 

this great Ayah, the expression “lsj-^3 ^ SHJ,” translated as “my Lord: let [ You s \ delightedly open my chest f 
and Allah knows best, may Allah make me contented. 

22 The word “•»*»” is “<Sui >*i J*i, ” i.e. a command verb and its subjective noun is “You” See J > 4a - a dJ® 

23 Ibid, only regarding “jlil.” 

24 The phrase “ subhana Allah f means: singling Allah as excelling in all good qualities, that He transcends all shortcomings, 

and that He is unique all around. 

25 The word “0-»” in “oV’ means *U»j ” That a “boon He graces it.” 

26 The word “»>»,” translated as “she-oncef because “»>»” is a feminine noun, and since “another” is an adjective 

qualifying “»>«” therefore it must likewise be. feminized too. So, we have “she-once she-another.” 

27 See footnote 11 above regarding revealed. 

28I bid. 

29 The pronoun in this “Ajaiflli” could refer to the Moses or to the ark , as the ark, in Arabic, is a masculine 

gender in the singular. Hence [him] in the translation as above. 

30 The word “j ■*,” in Arabic is used for: (1) singular and (2) plural as well as (3) “multitudinous foe,” see O'"!!' and 

31 The word “^Loj” is rooted in the verb “Zy°,” which means (1) carefully chose, or (2) carefully crafted or (3) to 

approach perfection in making of (anything) or rearing up of any human or animal. 

32 Note here that addressing Moses (peace be on him) Allah says: “On My eye.” While addressing Mohammad 

(SAWS) in Surat at-Loor, Allah says: “So, verily you 8 {are) by Our eyes.” 02: 48). What a great honor for our 
Prophet Mohammad (SAWS). 

33 The word “AliSj” means to sponsor, for his rearing and takingfull responsibility for all his needs. 
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then We retumedyou g toyour'mother,so-thather eye w 
taqarnti'^ {cools) w and notsaddens [she]-, and you g killed a 
self w then najjaynaka {repetitively delivered you g We) from 
the afflicter andWeessayedyou g fotonan {absolute- essay)-, 
then waited you h years w in Madyan’s folks; w after- 
wards you h came on a fate 33 O, Mosa (Moses). 

41. And I issttana’atfi 6 (I chose and especially-perfectly reformed) 
you s for Myself. 

42. Let-go [you* ], you s and your' brother by My Aya’te w 
(miracles / signs / proofs) and let- not ta’neydF (you both 
wither! attenuate! abate) in My thekre (remembrance). 

43. Let-go you both to Pharaoh, verily he tyrannized. 

44. Then let-say you-both for him a soft say; la’ alia 
(cravingcurrently unavailable deed that / perhaps)h\m reminisces 
or jakhsha (j he] reverentially- f ears) . 

45. Said both: O, our Lord, verily we fear that \he\ 
rails 38 on us or that [he] tyrannizes. 

46. Said [He]: let-not fear you both; verily I am with 
you both, hearing [i] and seeing [i] . 
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47. So (let-approach you both to) him, then let-say you 
both: verily we (are) your 'Lord’s both-messengers; so 
let-send [you s ] with us Israel’s sons and let-not 
torment them [you * ]; qad (already and affirmatively) we 
came (to) you g by an Aya’teif (miracle/ sign/ proof from 
your' Lord; and peace (is) on whom p ettaba’a ([he] 
closely- followed) the huda (, divine-guidance ). x 

48. Verily w <zqad(already and affirmatively) (had been) revealed 39 
to us that the torment (is) on whom p [he] denied and 
[he] diverted. 

49. Said[A?]:thenwho a (£r)Lord(<?/5you both, O, Mosa (Moses). 

50. Said [he]: our Lord (is) Who [He] gave every-thing x 
its x creation afterwards hada ([He] divinely-guided). 

51. Said [he\: then what (about) state (of the generations, 40 
the firsts. w 

52. Said [he]: its w knowledge has (it) my Lord, in a book, 
neither my Lord strays nor forgets [He] . 
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34 The word: “qarrcT—“ j5,”= And the “ cooling of the eye” means: the eye’s tears have “ cooled)’ and ceased to 

flow and became quiet andytill, rejoicing for what it saw. In other word: became happy. 

35 The word “ qadareii’—“ has several meanings: (1) a status of a decreed task upon you-, (2) that which is appointed 

by Allah; (3) exalting the Lord; (4) as possessing a marked capability to do a task. 

36 The word “ is itana ’atooka ’ = “ ib m l ” means I especially chose you and reformed you for a particular purpose. 

37 The word “U£” rooted in“<j-ij”= literally means: weakened/ distant. But,Ibn Abbas ( 6'jM jOaty- “explainer of 

The Qur’an” said: “Ui2”= “both weakenP And Qatadah, another Companion, said: “Ujj”= “both abate.” 

38 That is in the intransitive sense of excessively expressing objections or criticisms in bitter, harsh, or abusive language. 

39 See footnote tyabove regarding revealed. 

40 The word “CxiJfr’ = “generation r is a “broken plural so its qualifier is to be feminized. Hence: first®. 
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53. Who [He] made for you b the Earth w mahdan A} ( bed 
/ cradle/ ' fixed-expanse)-, and threaded [He] for you b in it w 
paths and [He] descended from the sky W wa ter x then 
akhraja ( emerged / produced) We by it x afiwa/arf 1 (pairs / - 
similars) of sprouts sha’ttan (variant). 

54. Let-eat you z and let-pasture you z your n an’aama 
(cattle/ camels/ sheep and goats)-, verily in tha ’leka (afar-that- 
it! that) x surely (are) Aya’ten w (miracles/ signs / proofs) for 
the/wAz 43 (inhibitive-intellects) possessors. 


"pL« *L*JDI 

dil’i 4 oj [SlidSt i>jlj 


55. From it w We created you b and in it w [IFe] return you b ^ !<. + 

and from it w nokhrejo ([We] produce/ emerge) you b a ” __ ~ /■ 

taratarf (once /phase /period)'"-' another. w w 

56. And /verily, already and affirmatively) We showed c/d&s * slj 

him Our A)wfe w (miracles / signs / proofs) (of it; w then ’ " „ ,-f, 

M denied and ^ Az 44 ([^e] categorically refused). < -*- J 

57. Said [A?]: have come you h (to) us to exit us (you s ] LL^»jt /•?» lL>- UiL>-l Jli 


from our land"’ with your c magic, O, Mosa (Moses). 

58. So la (surely) na’ateyanrP s (assuredly [m] come to) you 6 by 
a magic like it; x so let-make J you 5 ] between us and 
[between] you 6 an appointment, neither unfulfill it x 
we nor you s son>a Ab (even/ mutually agreed to) place. 

59.Said[^]:your n appointment(£f)day(cy5the adornment;'" 
and th a t (/o A?) t h ro nged the mankindzAwAz (midmorning). 

60. Then averted Pharaoh; then [he] gathered his cabal 47 
afterwards ata ([he] came in readiness). 

61 . Said for themAIosa(Moses): waylakunf & (for youh a lengthy 
stay in a valley in the Hell/ woe/ bane)-, let-not taftaro(you z 
craftily fabricate a lie for fraudulent end) on Allah a lie then 
[He] exfoliates you b by a torment; and qad (already and 

^^^mw^^disajDjDointed^j^hoever^j^o^ed^^^ 
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41 The word “1^” lends itself to distinct meanings, and a/ry or all could be applicable. 

42 The word “£ jj” in strictly and linguistically speaking means (1) pair, (2) husband or wife, (3) the individual 

entity with a companion • (4) category (sort or kind or specimen, (5) hue (color). And quite relevant to the word “£jj” 
is its plural. (1) which could also mean: (2) similars, i.e. the look-likes., (3) hues. See 0^411. 

43 The human “ intellect ’ has many names in Arabic, depending on what needs to be communicated in terms of 

its various functions, among them is the “ inhibitor or the inhibiting, or the inhibitive intellect,” i.e. that which 
inhibits a person from doing the wrong things, under “normal” circumstances. 

44 The word aba=)“y 1” means categorically (absolutely, without exception) refused, i.e. just simply refused. 

45 The "J" in “tilLjUl” i s juratory^ J" and also for intensification. So “ assuredly’ is used. 

46 The expression: “ even-place ,” say The Qur’an commentators, means a level middle ground known to all between 

you and us, i.e. as visible to all from all sides and not giving or implying any advantage to either side. 

47 Quran commentators say very large groups of magicians and their supporters with various schemes. 

48 The word “ waylonlakunT is an Arabic word that has three distinct meanings: (1) for you long lasting torture; 

(2) you belong to a valley in the Hell Fire with intense heat; (3) to you ruin. 
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62. Then mutually altercated they 2 their matter among 
them and concealed they 2 the najwaA ( secret-counsel ). 

63. Said they: 2 en 50 ( not) [this-both] surely/ except (are) 
twain magicians, both want to [both-exit] you b from 
your 11 land" by their twain magic and both go (away) 
by your 11 way, the exemplary/ideal (way). 

64. So let-gather you 2 your 11 cabal/ scheme afterwards 
eeto(let-come you') saffari^ (in serried rows ); and qad (already 
and affirmatively) prospered today who p ista’ala 52 (\he\ 
affirm ably -overtopped, i.e. prevailed). 

65. Said they: 2 O, Mosa (Moses), either [ you % ] cast or that 
we be first of who p \he\ casts. 

66. Said [he]: rather let-cast you; 2 then edha (suddenly- 
/ whereas) their ropes and their canes (were being) 
envisioned to him from their magic that it" (i.e. ropes 
and canes) tas’aa (skitter/ running). 

6 7 . S o awjasa ([he\ anxiously -intuited) in himself " a khejfatarri 53 
(a circumstantial state-of-fear) Mosa (Moses). 

68. Said We:let-not fear \you*\, verily you g, you s (are) the 
uppermost. 

69. And let-throw \you s ] what (is) in your \yameeney (right- 
hand) [//"] gulps what ssana’ao 54 (carefully-crafted they 2 ); 
verily only what ssana’ao (is) a magician’s cabal; and 
prospers not the magician whence [he] came. 

70. Then (had been) thrown the magicians sujjaddaif ' 3 (in a 
kowtowing manner), they 2 said: we believed by Haroona’s 
(Aaron’s) and Mosa’s (Moses) Lord. 

71 .Said [hefty oxri believed for him before that [I\ proclaim 
[for] you; b verily he, surely (is) your 11 chief, who a taught 
you b the magic; so [I] surely assuredly 56 cut-off your 11 
hands" and your n feet of khelaferF (opposite-sides) and 
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49 The word “is has three distinct meanings: (1) the secret between two or more entities, (2) the very entities 

engaged in such a secret discussion, (3) private soliloquy. 

50 According to kLfM** J this. “b!” is “LaU” a nd the “J” in is for “Vl”= “hut.’ See a-**-* 

jjjj flbUl. Thus, b,” means: not this twain hut twain magicians .’ 

51 The word “saffd’=“^^’ is an infinitive noun, hence that means come in rows. 

52 See the Lexicon attached to this Translation for the effect of the letter when added to a word. 

53 The word “kheyfalP— is a noun etymologically it is “4a ji,” as if it is a once. Hence, it is a circumstantial “state-of- 

feaP for a given situation. See £ti. So, this Ayah provides strong support for “4iia,” as stated. That is because 

Moses’ kheyfatan was during the initial stage of the show-down between Pharos magicians and Moses. 

54 The word is rooted in the verb which means (1) carefully chose, or (2) carefully crafted or tried 

to approach perfection in making of (anything) or upbringing of any human or animal. In this case, they 
carefully crafted heir magic. 

55 The word “sujjaddarP is an adverbial construct, see ijtiua ‘O' jail Mj 61 !, but since there is no 

English equivalent for such aconstruct \ chose to say: “ in a kowtowing manneP to express such a construct. 

56 The "J" in "cjP&i" and "<jjLaV" and "6^*^" all are juratory "<J"= "j»«all J" amounting to= "JjSUII," i. e . 

affirmation, expressed in all cases by "assuredly" . 

57 From “opposite sided ’ for example: the right hand and the left foot or the left hand and the right foot. 
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trunks and surely assuredly know you z which of us 
(is) harder a torment and abqd ’ 8 {more-, abiding! lasting). 

72. Said they: 2 never [we] prefer 59 you g {over ourselves) on 
what came {to) us of the evidences* and Who fattarana 
{[He] innately-perfectly-originated us); so let-judge J you s ] 
what you s {are) judging; verily only judge [you] this w60 
the life w of this world. w 

73. Verily we believed in our Lord, to forgive \He] for us 
our errors and what you h coerced us on it x of the 
magic; x and Allah {is) khayron {choicer/ superior/ worthier) 
and abqa 61 {more abiding [He]). 

74. Verily it x whoever ya’atee (\he\ appears before) his Lord 
{as) a criminal then surely for him {is) Hell w neither 
[he] dies in it w nor [he] lives {in it*). 

75. And whoever ya’atee {[he] appears before) Him {as) a 
believer qad {already and affirmatively) worked [he] the 
righteous-works w then those for them {are) the ranks w 
the highs 7 
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7 6 .Adnen ’s{Eden ’s) 62 Paradises*/ Gardens* run from under 
it* the rivers; immortals they 2 (tf/r) in it;* and tha’leka 
{( afar-that-it / that) x {is) a requital fof whored tafa-kka (>:i {[he] 
iteratively purified/ exculpated and befitted/ suited himself / he 
paid his Zaka h ). 


tff- & 
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77. And {verily, already and affirmatively) We revealed 64 
to Mcjyz {Moses) that as’ re (let-[yo^ s ] noctumally-ambulate- 
/ travel) by My eba’de {worshippers / submitters/ slaves); then 
let- strike [you] for them in the sea a dry path; let-not 
fear [you) an overtaking and let-not takhsha (J you) 
reverently fear). 

78. Then followed them Pharaoh by his soldiers; so 
overlaid them of th c yamme {sea) what overlaid them. 

79. And misled Pharaoh his people and not hada (\he\ 
divinely -guided). 

80.0, Israel’s mnsqad{already and affirmatively) We delivered 
you b from your° enemy and We appointed you b the 


o' (Ji jjJj 
j U 

% fry fki •} lq y JT 

i*-rrr^* <*4*4^ 

© f* 'flfi Cj* 
CslkCj X# b>5? 

© 

jjjall !<»■ Tp 133 Js- 


58 The word is a superlative affective meaning: moreyibiding It has no English equivalent per se. 

59 The word rooted in especially which means one giving preference to someone else 

over own-self. There is no such word in English. So, the closest approximation is to prefer. 

60 The demonstrative pronoun “Mi' in its present context refers to the “life.” And “lift’ in Arabic is a feminine. 
That is why it is stated as “ this 

61 See footnote 58 above regarding “fl”. 

62 The word “ <j ■ SCr ” is unlike the Biblical concept of being the garden of first home of Adam and Eve. But the 

is center of Paradise. According to Abdullah Ibn Omar, “u JC ” is a palace in Paradise enters it but a 
prophet, sseddique, or martyr. 

93 The word “<A3V’ carries two meanings: (1) paid Islamic %akah (see "Lexicon attached to this Translator) and (2) the 
meaning stated above, in this Ayah, i.e. “[he) had exculpated, befitted/ suited himselfP See and 
64 See footnote 11 above regarding revealed. 
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descended) We onyou b the Manna {sweet- dew which hardens 
like honey) and the quail. 

81. Let-eatyou z of goodies® 63 {of what ragapn (We provided 
you 0 ') and let-not tattghow (you z consume it excessively / - 
deprive others ’ needy of if in it x then (woulcfya hello 66 (t legitimate - 
/ betide) over you b My wrath; and whoever yahello 
(/ legitimates / betides) over him My wrath then pad (already 
and affirmatively) hawcf 1 (\he\ nose-dove). 

82. And verily I am surely Ghaffaron (Ever/ Stout Forgiver) 
for whom p \he\ repented and \he\ believed and \he\ 
worked righteously; afterwards ihtada (he found and 
accepted the divine-guidance) . 

83. And what hastened you * a’n (off your' people, O, Mosa 
(Moses). 

84. Said [he\. they (are) these on my foot track; and 1 
hastened to You g my Lord (so) to [You] delight. 

85. Said [He] : so verily We pad (already and affirmatively) 
We essayed your' people from after you g and misled 
them the Sa’meri. 

86. So returned AIosa(Moses) to his people angrily sorrowfully; 


CS s 

& CFJ 

tbiSj* 

J/j 6^0 cM jLuf <jj$ 

oL>«pj jii 

© 4a> ^0| 

il Jju ^ L£s JIS b|i Jli 
i^i c£/?bUt 

Shis** Hfy Ui Is*!* b*-'j 


said [he\\ O my people has not your 11 Lord promised 
you b a promise hasanan (meritorious-deed)-, has then 
become long on you b the covenant; or wanted you c to 
ya’hella 68 (legitimate / betide) on you b a wrath from your 11 
Lord; so you c unfulfilled my a pp ointment. 


Cy* 4 - 4 ^ (*t 


87. Said they: 2 not unfulfilled we your' appointment by 
our own; 69 but we (had been) laden awgaran 1(} (ill-bur dens- 
/ sins/ offensef of the people’s adornment;® then we threw 
it; w so like tha’leka (afar-that-it/ thaf* threw the Sa’meri. 


JiS . &ja Uil>-I L» IjJli 

cy fyjj bL*- bSfilj 
jtff 


65 The word “OUila” = “goodies” = “goodies, w ”= a feminine gender means anything delectable and legitimate. 

66 The word “tW’ carries double meanings: legitimate , betide. Both could apply, hence: legitimate/ betide. 

67 Here: “tS J*”=“ nose-dove” meaning /«*> /A? abyss of Hell, as the Hell is known as 

68 See footnote 66 above regarding legitimate/ betide. 

69 The word ‘>VI j ji uilla” i s that which is owned, here they are saying they did what 

they did not on their own will. As if they were saying it was beyond their control as they did not own to do what 
should have been done. 

70 The word aw%ar plural of “jjJ.’=we\r, which means: heavy: burden/ sin/ offense. Translated parenthetically here as 

“heaiy: burden/ sin/ ojfensd ’ as it is a heavy, burden which impedes, unless properly handled. It is potentially a sin or an 
offense for the “jijd’=vi%ier because he carries the heavy burden of the King to administer the affairs charged 
to him. And the vizier’s responsibility is so enormous that if he makes a mistake, intended or not, it could be 
fatal to him and others. Thus, I chose to further qualify “burden/ sin/ offensd’ by the word “ill’ as such 
qualification, really and truly best approximate the seriousness of such a burden in reference. See 
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88. So akhraja{[he]produced) for them a calf fasadan^ {tinged- 
physique) for it x a moo; then they 2 said: this {is) your n 
elaho {deity) and of Mosa’s {Moses) elaho {deity), then \he\ 
forgot 72 {had ceased paying attention to). 

89. Do then not see they 2 that not [if] returns to them a 
say and nor [/f] possesses for them harm nor a benefit. 


/A I jJo- ‘iU'f (Jjl 
j ^ IjJlii jlj3- 


90. And laqad {verity, already and affirmatively) said for them .i/ f \A t 

Haroono {Aaron) of before: O, my people, verily only ^ 

{had been) essayed you c by it; x and truly your n Lord {is) <&■£> Oji 

Ar-Rahman; so ettabe’oney {let-you' closety-follow me) and <SA * j-.hfj -.j-yfSi 

let-you 2 obey my command. ^ ^ ' 


91. Said they: 2 never cease [a#] on it x anchorites until M*. ^ jjJli 


returns to us Mom (Mo^r). ^ ^j| 

92.Said|/7f|:(), Haroono {Aaron), what prevented 73 you 8 ’ ff\j iJdJiA C 

<?<s56 {when/ while) you h saw them strayed they. 2 jgjj ] jl fi 


93. Do not tatta’be’aney {\you s \ closety-follow me); have then 
you h disobeyed my command. 

94. Said \he[: O, son of \my\ mother; let-not take \you*\ 
by my beard [and] nor by my head; verily I khasheyto 
{reverentially-feared I) th at \you s \ say: disunited you h among 


^ Cp£i 

of J] 


Israel’s sons, and not awaited/ observed \you s \ my say. ^ J &'&>. 


95. Said \he\: so what {is) your' khat’bo {serious matter), O 
Sa ’meri. 

96. Said \he\: I sighted by what not sighted they 2 by it; x 
so I grabbed a handful w from the messenger’s track 
then I nabatha {slightingly-forsook) it; w and like tha’leka 
{afar-that-it /that) x lured-she y for me myself. w 

97. Said | A] : so let-go \you s \, so verily for you 8 in the life" 
to say \youfi. no mesas 1 4 {you s touch me not and I touch 
you { nol);and verily for you 8 {is) an appointment never 
{to) unfulfilled it x [>w/ s ];and let-look \you*\ at your' elah Y 
{deity) x which x you h remained on it x {as) anchorite; 

^^ssuredly^Jwj^rind^JpJ^ftemards^^e^ssuredly^ 


ijyyalj ij O/yai Jll 

jl ’ „ ' f . '< \ ^ / s „ 

LgJ Jj^U ji\ j) I t *yA ^ ^ 

C§j! (S?-*- 1 J 

S^J! j Jli 

ob i of 

jaj3j>A L&S'if aIIp All 


71 The word “I a tinged-physique ve rsus "body" be it (colored)or See 

72 The word has dual meanings: (1) “forgot” or (2) dismissed or dispelled, in the sense of cast off or ceased 

to pay attention to. The second meaning especially applies where Allah says: “We forgot you,” (332:14), as 
Allah does not forget, but He chooses to ceases paying attention to something. See 

73 That is said Moses to Aaron: what prevented you from following me? Or what prevented you when you saw 

them wronging by retreating upon the calf not to be angry at them and command them to follow my way 
in the worship of Allah? 

74 The expression “<_hL«u V” means: touch me not and simultaneously I touch you not. 

75 The "J" in and "4ai«uil" ar e juratory-" J"= J" amounting to= "AjSUlP' i. e . affirmation, expressed 

in both cases by "assuredly". 

76 The word “&*■” linguistically has two distinct meanings: (1) repetitively burned with fire, and (2) grinded a 

metal with a grinder to crush, pulverise or reduce in si%e that metal. Thus, meaning (1) with respect to this 
great Ayah does not seem to be applicable as it would leave the Sa’meri’s “elah” intact except purified from 
other debris, which is definitely not what Mosa {Moses) intends by way of punishing the Sa’meri. 
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dissipate it x in the yamme {deep and extended body of salty 1 1 .•.( j.rTf j . afa 

or sweet water) , nasfan 11 {what dissipation) . " 

98. Verily only your 11 elaho {deity) {is) Allah, Who ( there is) ^ tg ^ jjf T yd 

not an e/rzAz deity) except Him; expanded 78 [He], p t „ 

my Lord everything omnisciently. ©} J-^= £-r?j 


99. As tha ’leka{afar-that-itj that) x [IL!?] narrate on you 8 of the ^ Cjf .’ L.s% .SILK 

anba’e lc> (significant-and-availing-news)(of'w\\ 2 itqad (already , * < ,, yL .. 

affirmatively) antedated ; and qad(already and affirmatively) dr? ^ilujuL 

Ifojwrz you g from ladon m {directly and possessively ^ 

from)\Jsthekra ( Qur’an / repute/ Hadeeth-messages). 

1 00. Whoever pfe] shunned^ ’n(off) it x then verily bears, ^ 

The Qeyamatey’s* (Judgment’s) Day, x a we%ra 81 (an ill- ' ' 

burden/ sin/ offense) ? ' 

101. Immortals they 7 (are) in it; x and fouled for them 
The Qeyamatey’s* (Judgment’s) Day x a burden. 

102. Day (to be) blown in the horn and [if 7 !?] throng the 
criminals that Day blu e-(eyed)f 2 

103. Y atakhafatoona(mutually lower they K their voices/ whisper) 
among them: etfi 3 (not) waited you c except ten. 


"9^ 4^&f\ fyi fi fllj 

0 

© Ar*>- 

a] oi 

© 


1 04. We (are) knowinger by what they 7 say; edh (when/ while) 
says their most-ideal way en(not) waited you c except a day. 

105. And ask you g they z <T/z (regarding) the mountains; so 
let-fywu] say: dissipates it w my Lord nasfan %A (arrant- 
dissipation). 

106. So yatharo ([He] leaves/ lets) it"' 85 qa’an (plainly /flatly), 
ssafssafan (levellyj evenly). 

107. Notsee[y<w s ] in it w a crookedness nor a mggedness. 

1 08. Then-dayytz/Az ’be ’ona (closely-f allow thef) th e summoner, 
no crookedness for him; and kha’sha’af 6 (submittingly- 
quieted) the voices for A.r-Rahma’ne-, so not hear [you) 


Jj£j ij bjJjij Lh (►&! 

!© ol 

cj * 

© u*kL^> £ii Ubjd3 
© % £-3 f ^ ^ 


77 The word is the infinitive noun of the verb. That means intensifying the verb’s action infinitely. Hence the 

use of the intepectionaT^hvL?' in the parenthesis to indicate such infiniteness. 

78 The word “J"j” = “Expanded” means is already broadened to contain/include/comprehend. 

79 See the lexicon attached to this Translation for “naba’ag 

80 The word is closer than “4&’ as you can say: “pVI < Tuhyb <_>»a2 JUJ! j JU cs-lie,” thus, “pJi” which closer 

spatially and more specific. So, “ directly and possessively front’ (Us) seems to indicate such closeness. See 

81 See footnote 70 above regarding ill-cumber= “jjj.” 

82 The Arabs consider “blue-eyet' as a bad omen. Or because when so thirsty their yes turn blue. 

83 That is they say to each other: you lived in the world but only ten , i.e. slighting their stay in the world.. 

84 The word is the infinitive noun of “»-**",” indicating intensity. Hence, “arrant' is prefixed. 

85 The word “if is used in reference for, according to Merriam Webster Dictionary, “a group or classification of 

individuals or things.” In this case the mountains. But it could also apply to the Earth. 

86 The word involves more than just “ humbleness 1 ' or “ submission ” as that suggests bodily or 

attitudinal behavior. But denotes submission or subsiding of sight and sound as well. See So 

seems to mean that all the voices had subsided in quietness. Hence, submittingly quieted. 
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109. Then-day benefits not the intercession w except 
whom p permitted for him Ar-Rahma ’no (-Ar-Rahman) 
and [He] delighted for him a say. 

110. Knows [He] what (Is) between their hands w87 and 
what (is) behind them; and not they z encompass by 
Him knowledge. 

111. And ana ’te (distressed/ humbled) the faces (entities) for 
The Hayye (Living/ Alive) The Qayyome 6 * (The Ever- 

ustainer) ; and qad (already and affirmatively) disappointed 
whoever [he] bore an injustice. 

112. And whoever [he \ works of the righteous-works"’ 
while he (is) a believer, then neither fears [he\ an 
injustice and nor a diminution (of his dues). 


,, * JfZ \ ~f ~ 

JLSj (J*dJ Oy>-ji \ CJLpJ $ 

© J^o-* AAlA 

jA> Or? lUA> iLt*J 

A>t£“ & 

^ 


113. Andhketha’leka(afar-that-it/ that)* We descended it x „ 4 ,, >, £ „ ^ < *, 

Qur’an x89 Arabic; and We variegated in it x of the * - /V3 - 5 ^ J 

menace, la’ alia (craving currently unavailable deed that/ - Qj*~' \ -UPjlT ' 

perhaps) they yattaqoona (they K reverentially guard not to ’ ' f '~f 

displease Allahi) or [if] discourses for them thekra (repute- l^i ifk A>jl£- 

/ Hadeeth-messa ge s / exhortation). 

114.So ta’aala ([He]ever elevated) Allah, The KingThe Right; ^ &A\ JdluJI alii JTA 

and let-not hasten [you s ] by The Qur’an from before A . ’ > f >»„ 

that (/o Adjudged/ finishcd 90 toyou g its x revelation; 91 and ^^1 <-&* Or? OhpU 

lct-sayj;w/ s |:my I .ord | A/- Tw/| augment me knowledge. LUlp ^vij dtij Jij AZAj 


1 1 5. And laqad(verily, already and affirmatively) We covenanted 
to Adam from before; then [A] forgot; 92 and [ITT] 
found not for him a resolve. 93 

116. And edh (when/ since) We said for the angels: let- 
kowtow you 7 for Adam; so they 7 kowtowed except 
Kblisa aba 94 (\he\ categorically refused) . 

117. So We said: O, Adam; verily this (A) a foe 95 for you g 
and for youtispouse; so let not assuredly exits [he\ you 
both from theParadise w then(AA Am) misfortune. 96 

118. Verily for you g in it w that neither starve [you] nor 

^^denude/unclothe^w^^^^^^^^^^^^^^^^^^ 


31 p** oilj 
0 Cfs> /J jJ- [Jj IsP 
(oS l ljJb?«-lT 4.Aa..iU.U llli i|3 

till jAc- Ioia o| filAj uiai 
ilAjT fjA J>4 AUrjjJj 



© <$£3 'fe tp? AU oj 


87 The statement;. “ between their hands ” means before or in front of them. 

88 The word means The Tver Multitudinous Sustainer of life and everything in existence , and that is Allah (SWT). 

Such a designation is one of His most beautiful attributive names. 

89 That is: all its words are Arabic. So, the word’s pronunciation , spelling, and most importantly meaning all are 

Arabic. This shall be complemented by Arabic tongue expression, (S 46:12). 

90 That is until the entire specific revelation is brought to the required end. 

91 See footnote 11 .above regarding revealed. 

92 The word has dual meanings: (1) ‘ forgot’ or (2) dismissed or dispelled , in the sense of cast off or ceased to 

pay attention to. The second meaning especially applies where Allah says: “We forgot you,” (S 32:14), as Allah 
does not forget, but He chooses to cease paying attention to something. See 

93 That is to resist temptation. 

94 The word aba=“(jjT means categorically {absolutely, without exception) refused, i.e. just simply refused. 

95 See footnote 30 above regarding foe. 

96 See Ayah 2, at the beginning of this Surah. 
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119. And verily you g neither thirst in it w nottadh ’ha(]yow\ 
suffer sun heal). 

C|j! Vi tts? V dblj 

120. Then whispered to him the Satan, said [he]: O, 
Adam shall I lead you g over the immortality tree w 
and a proprietorship not decays [if] . 

Jl5 4JJ y 

A-Ll ps* etlbl 

121. So both ate from it; w then appeared for them both 
their [both] saw’ato (private parts) and ttafeqa (both 
took-on/ setabouf yakh ’ssefa ’nefboth covering with/ by leaves) 
over them both from the Paradise’s w leaves; and 
disobeyed Adam his Lord, so ghawcf 1 (\he\: indulgently 
strayed and consequently was disappointed). 



1 k*jt J (f-* N C—r, 1 » 

(3jj Cjt iLfl-Uj 

® 4 j f SI; aii-T 

122. Afterwards ejtabaho (favorably and directly selected him) 
his Lord then [He] relented on him and hada ([He] 
divinely-guided) . 

aIIp olii p 

© 

a 


/ dwell 'I dwell-basely ) from it w together; some (of you b 
for some foe; 98 then either/ whenever 99 assuredly 
comes (to) you b from Me a hudan (divine-guidance), so 
whoever etta’ba’a (\he\ closely-followed) My huda (divine- 
guidance) so neither strays \he\ nor ysh’ga (\he\ receives 
misfortune ). 100 

124. \nd whoever \he\ shunned a’nfoff My thekre ( Qur’an - 
I Allah's message), then verily for him (is) a straitened 
living- she; 7 and [We] throng him The Qeyamatey’f 1 
( Judgment's ) Day x blind. 

125. Said [he\ : 0,my Lord why thronged me You h blind while 
qad (already and affirmatively ) I wa s basseeran(sharp seer). 

126. Said [He\: like tha’leka (he-that-afar-it/ that) came' 1 ' (to) 
you g Our Ay a 'te™ (messages/ signs) then forgot 1 01 (ceased 
paying attention to) it w you h and like tha’leka today (are to 
be) forgotten 1 02 (w attention to be paid to \yoW\). 

127. And like tha ’leka (afar-that-it/ thaf x \\\ y e\ requite whom 1 ’ 
\he ] squandered and not believed \he\ by his Lord’s 
Aya’te w (miracles / signs / proofs)’, and surely the Here- 
after’s "'torment (£f) harder and abqa x 03 (more abiding). 


’ *C ^ < LstwiV kgL Ua^Jb! Jls 

(J-A Vj 

4,^.' >flj I Ayi j4 

jj Oj 0 li 
Uaii; dl=3l ilkaT Jii 

(“34 

43^*/^ dr* cSjJ 1 - 
jLSif cL>\ jjJj 


12 8. Has then notyahdey(to be divinely-guided) for them how 
many 104 We perished before them of the generations, 
they 2 walk in their dwellings; verily in tha’leka(afar- 


fy* *0$ pi 

J 0| J Qjjill 


97 The word “tsjk” = J <£Lialt ^ se e £)t«illl. So indulgently strayed and consequently was disappointed. 

98 See footnote 30, above regarding Jp?.. 

99 This “t*” in “Lti” is “4 am jf 4jjUiJ!” the “ optional or durational A” Not an “extra” “A” as some say. I 

believe there is not any extra in the Qur’an. 

100 See Ayah 2, at the beginning of this Surah. 

tot WO rd ‘W has dual meanings: (1) “forgot” or (2) dismissed or dispelled, in the sense of cast off or 
ceased to pay attention to. The second meaning especially applies where Allah says: “We forgot you,” (S 32:14), 
as Allah does not forget, but He chooses to ceases paying attention to something. See qtuilll. 

102 Ibid, regarding^e/go/. 

103 See footnote 58 above regarding 

104 The word “<»*” is an interrogative exclamatory particle , meaning: “ how-manyg “how-muchg “how-long.” 
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that-it / that)* * surely (are) Aya’te w (signs) for possessors 
(of) the nuha 105 (Jnhibitive-intellects). 

129. And lawla(had it not been for) a preceded"' word"' from 
your r Lord, surely [was] an imperative and a/a/on (term- 
limit) musammcf 06 (that which is designated and / or named). 

130. So issber (let-hold on patiently \youf) over what they 2 
say; and sabbelf 07 (let-say/you ) : subh ana Allah) by your* 
Lord’s praise before rise x (o/)the sun and before its w 
setting; and of the night’s segments then sabbeh m 
and naha’re’s (between sunrise and sunset) ends, la’ alia 
(craving currently unavailable deed that, perhaps) you g 
delight | you% 

131. And let-not assuredly extend \yotd | your both eves"' 
to what matta ’na(We letrelish the temporary worldly delights) 
by it *a%wajan m (kinds) of them, the life’s w flower wl 10 (of) 
the world w to essay them in it; x and your* Lord’s 
ref ’qo A (provision/ victual for sustenance)* (is) khayron(choicer- 
/ superior/ worthier) and abqa nx (is more abiding \if). 

132. And lct-c<>mmand[)YW s '|your' family" by the Prayer" 
and isstta’beri 12 (let-acquire-patience \you * ]) on it; w not 
askyou g [lLV]a ref’ qari* (provision/ victuals for sustenance)*-, 
Nar ’foqo ( \We\give victuals for sustenance to) you g and the 
aa’gebato (consequence) w (is) for the taqwch 13 (reverential 
guarding against Allah ’s displeasure) . 

133. And said (htyflawla (n 'by does not) ya ’atee* (| he\ produces/ - 
comes about to)* us by an Aya’tan w (miracle) from his 
Lord; has [and] 114 not ta’atee w (come/ shown to) w them 
evidence" (of) what (is) in the writs 115 the firsts.' 


f-jU dl jj 

JJ! (jTSL 


<l-4j Luce* L» Jj elLjuP Q-Laj Sf_j 
Ljjjf Sjil 3j*J jjf 

ipXljip- d£>j (ijjj aJ 

© 

jj sJJJb dliif 

dii Jy yk- li Jj dillli Sf 
CJ-f ^ VjJ IJlij 

©M.. 


(ylJbu g’VxLbf bf ylj 

M oLjf sy u5j 1 lJUJ 
o' J^ ,*4^ ^ jJj 

i©i Joi 


134. And had surely We perished them by a torment 
from before him 116 surely (would have) said they: 2 our 
Lord lawla(why have not) [You s ] sent (to) us a messenger, 
so that natta ’be’a(\we] closely-follontpiovAAya’te^lmessages- 
/ signs/ proofs) from before that \we\ (self) humiliate or 


105 The human “ intellect ’ has many names in Arabic, depending on what needs to be communicated in terms of 

its various functions, among them is the “ inhibitor or the inhibiting, or the inhibitive intellect,” i.e. that which 
inhibits a person from doing the wrong things, under “normal” circumstances. 

106 The word “musammcT is masculine, singular, subjective noun, meaning: that which is designated and / or named. 

107 The phrase “subhana Allah)’ means: hallowedfy and marvelously deeming Allah transcending all dfects, and all solemnly 

stand in awe and utmost consecration of Allah. 

108 The word sabbeh means: (let-say \youri Subhana Allah, see footnote 3321 above regarding subhana Allah. 

109 See footnote 42 above regarding 

110 The “flower of the life of the world” means the splendor of enjoyment in the life of the world. 

111 See footnote 58 above regarding “yd”. 

112 The word means acquirer patience or he who was being tested for his patience or acquiringit. 

113 The word “taqwd’— “isjSj” means: (1) adherence to Allah’s Criteria of prescription andproscnption in order to obtain 

His pleasure. And (2) it is guarding and protecting against Allah’s displeasure or any undesirable outcome. 

114 The Arabic interrogative-castigatory particle “Jj'” (implying negation) is made up of three parts ('), (J), ($ 

*W’ meaning: does it, referring to trie, fact, or sound logic of the evidence or clear situation. The (J) = (and) 
component is (J) of coupling which normally commences the sentence. However, because there is an 
interrogative particle which takes precedence for beginning a sentence. See the lexicon attached to this 
Translation for more elaboration. 

115 The word “i-ia-wa” = “writs,” is a “broken plural,” so its qualifier is to be feminized. Hence: [she-firsts]. 

116 That is the messenger to them. 
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135. Let-say \you% each (is) mutarabbesson 111 (he that looks 
out/ awaits)-, so tarabbasso (let look out/ await you 7 ) then 
you z shall know who p (are) companions (of) the 
even/just the Sseratte(road/ way), and who p ihtada (\he\ 







117 The word means to remain awaiting for further development (good or bad) to happen to another. See cs J 4L + 
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